Fictive parental language (e.g. "mother of the synagogue, " "father of the association") has drawn limited attention within two scholarly circles, namely, those who study diaspora synagogues, on the one hand, and ancient historians, on the other. Th is article brings these two scholarly interests together and argues, based on inscriptional evidence, that parental metaphors were more widespread and significant in cities and associations of the Greek East than oft en acknowledged. Such terminology was an important way of expressing honour, hierarchy, and/or belonging within the association or community, and it could also pertain to functional leadership roles (rather than mere honorifics) in certain cases. Th e Jewish practice of calling figures "mother" or "father" of the synagogue can be better understood within this cultural framework and in relation to associations specifically.
circles. On the one hand, those who study diaspora Judaism have engaged in some debate regarding the titles "mother of the synagogue" and "father of the synagogue, " particularly focusing on whether or not the title also entailed some functional leadership role within Jewish gatherings. 2 On the other hand, classicists and ancient historians have touched upon the use of "father" or "mother" as an honorary designation in connection with guilds and associations, especially in scholarship around the turn of the twentieth century. Franz Poland, for instance, attempted to deal with the question of whether or not the practice was significant in the Greek East, and came to a negative conclusion.
3 Yet, to my knowledge, these two scholarly interests have not met in a substantial comparative study of fictive parental language in connection with synagogues and associations. Such a comparison is especially fitting in light of recent scholarship's emphasis on the ways in which Jewish synagogues were, in important respects, considered associations or collegia. 4 Furthermore, rarely have scholars in either of the two fields fully explored the social and cultural framework of this usage in the Greek-speaking, eastern Mediterranean and in immigrant Greek-speaking settings in the West. Focusing on this material, I argue that parental metaphors were more widespread in the cities of the Greek East than oft en acknowledged. Th is includes substantial evidence regarding associations specifically which suggests that such terminology was an important way of expressing honour, hierarchy, and/or belonging within the group. Although questions of cultural influence are difficult to assess, a careful look at the evidence suggests that we cannot explain many cases in Greek inscriptions with a claim of western influence, and it is quite possible that the initial cultural influence was the other way around, from Greek to Roman. Moreover, the practice among diaspora Jewish synagogues can be better understood in light of the practice within the Greek cities and associations. Attention to this evidence for associations from the diaspora provides a new vantage point on the mothers and fathers of the synagogues, including honorific and functional dimensions associated with parental designations.
P arental T erminology in J ewish S ynagogues
It is somewhat surprising that scholars who focus on Jewish uses of the titles "mother of the synagogue" and "father of the synagogue" either ignore or only briefly allude to non-Jewish instances within associations or within the Greek cities generally. 5 Th is may be due, in part, to the notion that, as Lee I. Levine puts it, "the term 'father' as a title of honor and respect has deep roots in ancient Judaism, " which is indeed true in certain respects, and there are hints that some groups in Judea may have used parental titles for authority positions. 6 Yet instead of also exploring Greco-Roman contexts, the focus of debate with regard to diaspora synagogues oft en pertains to the internal question of whether the titles were honorific or functional in terms of reallife leadership, particularly with respect to women's leadership. Bernadette J. Brooten's and Levine's arguments for the probable functional nature of at least some of these positions is a corrective to the standard claim of mere honorifics.
7 Still, these same scholars do not fully explore the evidence for associations in their brief discussion of non-Jewish parallels, evidence which may help to resolve issues in the debate.
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I argue that we can make better sense of this Jewish practice within the broader context of parental metaphors in the Greco-Roman world, particularly in connection with cities, cults, and associations of the Greek East.
9 Furthermore, in some ways the scholarly debate concerning the Jewish cases, which sometimes speaks in terms of opposing options of honorific title or functional leadership, is problematic. We shall see that addressing leaders or benefactors as "mother, " "father, " or "papa, " as well as "daughter" or "son, " were somewhat common ways of expressing honour, gratitude, belonging, or even affection within a variety of contexts. In some cases, it seems that such titles could be used of external benefactors who were not, in fact, members of the group in question. Yet in many others involving associations, parental metaphors were used to refer to members or leaders who apparently served some functional or active role within the group.
Furthermore, the epigraphic evidence for fictive parental language has a broader significance concerning the relation of diaspora Jewish gatherings to Greco-Roman civic life-culturally, institutionally and socially. Although dealing primarily with the position of "leader of the synagogue" (ἀρχισυνάγωγος), Tessa Rajak and David Noy's comments regarding the ways in which certain Jewish groups reflect and interact with surrounding society also ring true in connection with the use of parental designations in the synagogue, I would suggest:
Th e echoing of the city's status system within the Jewish group represents at the very least an external acceptance within the group of civic political values. Th ese echoes would necessarily be both the result and the facilitator of interaction. Th e result of redefining the archisynagogate in terms of a sound understanding of Greek civic titles, is thus to conclude that it belonged in an outward-looking type of community, which did not see fit to run its affairs in isolation, even if it might parade its cultural distinctiveness in chosen ways.
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A brief outline of our epigraphic evidence for parental metaphors among Jewish synagogues of the diaspora is in order before turning to the Greek civic context and associations.
11 Jewish uses of the titles "mother of the synagogue" or "father of the synagogue" are found at several locales and many of these cases occur in Greek inscriptions. What is likely among the earliest attested instances of such parental terminology in a Jewish context comes from Stobi in Macedonia, dating to the late second or early third century. 12 Th ere a Jewish man named Claudius Tiberius Polycharmos donated portions of the lower level of his home to the "holy place" in fulfillment of a vow, including banqueting facilities (a triclinium). In the process, he refers to himself, first and foremost, as "father of the synagogue at Stobi who lived my whole life according to Judaism" (IJO I Mac1 = CIJ 694). Th e simplified designation, "Polycharmos, the father, " is repeated several times in the fresco floors of the building, which were also donated in fulfillment of a vow. 13 Levine rightly questions the common assumption that all cases are merely honorific, suggesting that the Stobi inscription in particular "conveys the impression that this individual played a crucial and pivotal role in synagogue affairs generally." 14 Most known references to fathers and mothers of the synagogue involve Greek epitaphs from catacombs of Rome. 15 Th ese inscriptions have not been precisely dated, and recent suggestions range from the late-second to the fourth centuries. At Rome the title "father of the synagogue" occurs in at least eight inscriptions, all of them Greek, which suggests that these were Jews originally from the eastern diaspora. 16 Eastern origins seem even clearer in at least one of these cases, involving the "father of the synagogue of Elaia" (IEurJud II 576; cf. II 406). It seems likely that this synagogue was founded by Jewish immigrants originally from a city called Elaia in Asia Minor (either west of Nikomedia or south of Pergamon).
Th ere are at least two (possibly three) cases of the corresponding "mother of the synagogue" at Rome, one (possibly two) in Greek and one in Latin. 18 Th e less fragmentary one reads as follows: "Here lies . . . ia Marcella, mother of the synagogue (μή]τηρ συνα|[γωγῆς]) of the Augustesians. May (she?) be remembered (?). In peace her sleep" (IEurJud II 542; trans. Noy).
In light of the Greek evidence discussed further below, it would be problematic to argue, as does Eva Maria Lassen, 19 that Jewish practice at Rome necessarily reflects specifically Roman (rather than Greek or Greco-Roman) influence, since our earliest examples are in Greek and the majority continue to be so. Added to this is the fact that the titles "mother" and "father" are attested in many other Greek inscriptions involving civic bodies and unofficial associations in the Greek part of the empire at an early period, about which Lassen seems unaware. Conversely, parental titles are not well-attested in Latin-speaking cities and only begin to appear in connection with collegia by the mid-second c., as I discuss below.
Other clear cases from the Greek East demonstrate continued use of this terminology within Jewish circles. Th ere is a papyrus from Egypt (dating 291 C.E.) that refers to a city councillor from Ono in Roman Palestine, who is also identified as a "father of the synagogue" (CPJ III 473; cf. Levine 2000:404). Two other examples, in this case from Greek cities, happen to date to the fourth century. At Mantineia in Greece we find a "father of the people (λαοῦ) for life" providing a forecourt (πρόναος) for the synagogue building (IJO I Ach54 = CIJ 720). Th ere was an "elder" (πρεσβυτέρος) and "father of the association (τοῦ στέμμα|τος)" in Smyrna, who made a donation for the interior decoration of the Jewish meeting-place (IJO II 41 = ISmyrna 844a = CIJ 739). In later centuries, the titles "father" and "mother" (with no further clarification or reference to "the synagogue") became somewhat common in relation to important figures within Jewish circles, at least at Venosa in Apulia (Italy) in the fift h and sixth centuries. 21 However, in some instances, it is uncertain as to whether the title (attested in both Latin and Greek) pertains to the person's relation to the synagogue specifically or to the civic community more broadly, as in the case of "Auxaneios, father and patron of the city (πατὴρ | καὶ πάτρων τῆς πόλεως)" (IEurJud I 115 = CIJ 619c; cf. IEurJud I 116). It is to the broader civic context and to associations within that framework that we now turn.
P arental M etaphors in G reek C ities and A ssociations

Mothers, Fathers, Daughters, and Sons
Th e existence of "mothers" or "fathers" of the Roman collegia (beginning in the mid-second c.) and the practice among some cultic associations in the West of calling leaders "father" ( pater), especially among initiates in Mithraic mysteries, has gained some attention. 22 Yet few scholars have fully investigated parental language within associations in the Greek East. Poland and (= SEG III 499 and 501), which pertain to a στέμμα of gladiatorial huntsmen (II-III C.E.). Cf. CIG 3995b (Iconium); MAMA X 152 (Appia). It should be mentioned that a passage in the Th eodosian Code associated with an edict of Constantine lists "fathers of the synagogue" among those "who serve in the synagogues" and are to be free from public liturgies. Cf. (father at Philippi), III 870 ("mother" in a speira of Asians at Napoca; 235 C.E.), III 882 ("father" in a collegium devoted to Isis at Potaissa), III 1207 ("mother of the collegium" at Apulum), III 4045 (father at Poetovio in Pannonia Superior), III 7505 ("mother of the treebearers" at Troesmis in Moesia; post-170 C.E.), III 7532 (mother at Tomi), III 8833 ("mother of the vernaculorum" at Salonae in Dalmatia), III 8837 ("father" and patron of a collegium of craft smen), III 11042 (father at Brigetio); V 784 (father at Aquileia); VI 8796 (mother of the collegium), VI 10234 ("mother" and "father" of the collegium devoted to Aesculapius and Hygiae; 153 C.E.); IX 2687 (mother of the collegium at Aesernia), IX 5450 (mother at Falerio); X 1874 (father at Puteoli); XI 1355 ("father of the collegium" at Luna), XI 5748-49 others point to such Roman instances and too readily dismiss examples in Greek as "late, " as under western influence, and as relatively insignificant for understanding association-life in the eastern part of the empire. 23 As a result, they fail to further explore the evidence for such familial terminology, including its relation to the Greek cities generally. Despite the vagaries of archeological finds and the obvious difficulties in precisely dating many inscriptions, it is important to note that, to my knowledge, the earliest datable case of parental titles in collegia (in Latin) dates to 153 C.E., with the majority dating considerably later. On the other hand, there are cases in Greek from at least the second c. B.C.E. for Greek poleis and from the early first c. C.E. for associations specifically. Th ere is, in fact, strong evidence pointing to the importance of such parental metaphors in the Greek cities and in local associations within these cities. In contrast, Latin parental titles used in civic (as opposed to imperial) 24 contexts in the West and East, such as pater civitatis, were a relatively late development (fift h c.), in this case a later designation for the office of curator civitatis. 25 Moreover, this evidence suggests the likelihood that (if the practice did not develop independently in West and East) the initial direction of influence in the use of parental titles was from the Greek world to the Roman.
Within the context of honours in the Greek East and Asia Minor in particular, it was not uncommon for civic bodies and other organizations to express honour for, or positive relations with, a benefactor or functionary by referring to him or her as "father" (πατήρ) "mother" (μήτηρ), "son" (υἱός), (Sentinum; 260-261 C.E.); XIV 37 ("mother" and "father" in a group devoted to Attis at Ostia), XIV 70 ("father" of the tree-bearers?), XIV 256 (mother at Ostia), XIV 2408 ("father" in an association at Bovillae; 169 C.E.). "daughter" (θυγάτηρ), "foster-father" (τροφεύς), or "foster-child" (τρόφιμος). Evidence for this usage begins as early as the second c. B.C.E. (as at Teos involving "fathers") and continues with numerous instances in the first, second, and third centuries of our era (see the partial list in figure 1) . 26 Th us at Selge in Pisidia we find a "son of the polis (πόλις)" among the dedicators of a statue of Athena in the late-first or second c. (ISelge 2); a "mother of the polis" who is an important benefactor and also priestess of Tyche in the second or third c. (ISelge 17); and, a "daughter of the polis" who is also a priestess of Tyche and Ares in the late third (ISelge 20). As Louis Robert, Riet van Bremen, and others note, these familial analogies imagine prominent persons raising the citizens as though they were their own children, or envision civic bodies and groups adopting as sons and daughters those who demonstrate strong feelings of good will (εὔνοια) or affection (φιλία) towards the "fatherland" (φιλόπατρις).
27 Van Bremen, who collects together and discusses the cases of "mothers" and "daughters" 27) Robert, "Sur une monnaie, " 74-81; Robert, "Les inscriptions, " 316-22 (in some cases, an actual adoption may have taken place); Johannes Nollé and Friedel Schindler, Die Inschrift en specifically, notes that the male equivalents of these titles considerably outnumber the female. 28 Nonetheless, she considers these titles within the context of other evidence for limited participation by women within civic life in the Greek East beginning in the first c.: "elite women were integrated into civic life not only through office-holding and as liturgists, but on an ideological level too, as members of their families, and as such placed in familial and 'affectionate' relationships with the city and its constituent political bodies." 29 Although the titles were conferred as a way of honouring an influential person, in almost all cases the person so honoured also clearly served some functioning role in the cults or institutions of the cities which honoured them. In fact, sometimes it is clear that it is because they made some contributions or provided services as a functionary or leader that they are honoured by being called "mother, " "father, " "daughter, " or "son, " so the distinction between honorary title and functional role can be blurry.
On many occasions it is the most important civic bodies, the council (βουλή) and/or the people (δῆμος), who honour a benefactor and mention such titles. Yet this way of expressing positive relations with benefactors and leaders was quite common among other groups and organizations in the Greek East, 30 including gymnastic organizations and unofficial associations. Th us organizations of elders (γεραιοί or γερουσία) at Perge (IPerge 121), at Erythrai (IGLAM 53), and on Th asos (IG XII.8 388-89, 525) in the first to third centuries each honoured benefactors as either "son, " "daughter, " or "mother" of the group. On several occasions, a gymnastic organization of youths (νέοι) at Perga mon honoured Gaius Julius Maximus-a military official, civic president (πρύτανις) and priest of Apollo-as "their own son (τὸν ἑαυτῶν υἱόν 
ν)."
32 Th is is likely an association devoted to the members of the imperial family as gods.
In light of this widespread practice in Greek cities and despite scholarly neglect of the subject, then, it is not surprising that similar uses of parental metaphors are found within unofficial associations of various kinds in eastern parts of the empire. Th e evidence spans Greek-speaking communities across the Mediterranean, especially in the East, and clearly begins as early as the first c. C.E. Here I approach the materials on a geographical, rather than chronological, basis, clearly indicating dates (when known) along the way.
Th ere are several examples of such paternal or maternal terminology from Greece, sometimes in reference to important religious functionaries. In the Piraeus there was an organization in honour of Syrian deities and the Great Mother whose leadership included a priest, a priestess, a "horse" (ἵππος), and a "father of the orgeonic synod" (SIG 3 1111 = IG III 1280a, esp. line 15; c. 200-211 C.E.). Th e "father" is listed alongside these other functional roles without any suggestion that this is merely an honorific title. In connection with Syria, it is worth mentioning the "father (πατήρ) of the association (κοίνου)" that set up a monument near Berytos (IGR III 1080). Th e membership list of a cult-association devoted to Dionysos at Th essalonica in Macedonia (second or third c.) includes several functionaries (both men and women), including a chief-initiate (ἀρχιμύστης), alongside the "mother of the company (σπεῖρας), " which may also be a functional position (rather than simply honorific) in this case (SEG 49 [1999] 
814).
Most extant Greek evidence of "fathers" and "mothers" in associations happens to come from Greek cities in the provinces just north of Greece and Asia Minor around the Black (Euxine) Sea. One of the earliest examples of this use of "father" for a benefactor of an association, not known to Poland, dates to about 12-15 C.E. and reflects "Asian" and Greek (not western) influence in important respects. Th is inscription from Callatis (in Th racia on the Euxine coast) involves the cult-society members (θιασείται) passing a decree in honour of Ariston, who is called "father, " as well as "benefactor" of the cult-society and founder of the city (πατρὸς ἐὼν εὐεργέτα καὶ κτίστα τᾶς πό|λιος καὶ φιλοτείμου τοῦ θιάσου). 33 Th e members of this association devoted to Dionysos crown Ariston for his benefactions and virtues in his relations with the citizens of the city and for his goodwill and love-of-honour toward the association during the time of "the foreign Dionysia (τῶν ξενικῶν Διονυσίων)" (line 40). Th is is very likely among the instances of Dionysiac associations founded by Greek-speaking immigrants from Asia Minor who settled in the cities of Th racia and the Danube (sometimes explicitly calling themselves an association "of Asians"), as M. P. Nilsson also observes. 34 So we should beware of attributing instances of "father" language within associations to western influence and of assuming that such usage was a late development.
Another later instance from this region involves a "company" (σπεῖρα) of Dionysos-worshipers (Διονυσιασταί) in nearby Histria. Here the group is also designated as "those gathered around" (οἱ περὶ) 35 their "father, " Achilleus son of Achillas, their priest, and their hierophant in a way that suggests that all three were also members with functional roles within the group (IGLSkythia I 99; 218-22 C.E.). Th e same man was also the "father" of what seems to be a different group called the "hymn-singing elders gathered around the great god Dionysos (ὑμνῳδοὶ πρεσβύτε|ροι οἱ περ]ι τὸν μέγαν θεὸν Διόνυσον)" (IGLSkythia I 100, lines 4-5, 10-11) . 36 If this was not enough, he was also the "father" of a third association, this one devoted to the Great Mother at Tomis; there he is listed between a priest and an chief-tree-bearer (ἀρχιδενδροφόρος), both figures with functional roles in cultic activities of the group (IGLSkythia II 83) .
Th e use of parental language for benefactors and leaders is not limited to Dionysiac groups, then. A board of temple-wardens (νεωκόροι) devoted to Saviour Asklepios in Pautalia, Th racia (south-west of Serdica), refer to the leader of their group simply as "the father." 37 At Serdica in Th racia, an allfemale "sacred δοῦμος" of initiates of the Great Mother (Cybele) calls one of its prominent members, likely a leader, "mother of the tree-bearers" (CCCA VI 342; c. 200 C.E.). 38 Similarly, a mixed association of "tree-bearers" (δενδροφόροι) associated with this goddess at Tomis includes among its leaders both a "mother" and a "father" (namely, the Achilleus mentioned above). 39 Both western and "Asian" (Phrygian-Greek) elements can be seen in these groups devoted to the Great Mother as, on the one hand, they are clearly based on the Romanized version of the cult of the Magna Mater focused on the March festival. On the other hand, some of these same groups use distinctively Phrygian-Greek terminology for associations, especially "sacred δοῦμος." 40 It is worth mentioning that instances of the titles mater and pater (in Latin) in the worship of Cybele from the city of Rome itself are all significantly later (primarily from the late-fourth c. and on).
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Th ere are numerous examples of "father of the synod" (σύνοδος) in associations of the Bosporus region in the first centuries. Th e case of Panticapaion, among the oldest of the Greek settlements of the region, provides us with at least thirty-three extant Greek inscriptions that involve associations of θιασῖται or συνοδεῖται (all but two are epitaphs). 42 In at least eight of these inscriptions, an association happens to mention that one of its leaders was known as the "father of the synod" or simply "father, " alongside other standard functionaries such as the priest (ἱερεύς), the "gathering-leader" (συναγωγός), the "lover-of-what-is-good" (φιλάγαθος), and others.
43 Th e consistency of the appearance of the "father" position in various groups and the inclusion of the "fathers" alongside others who are clearly functionaries who perform duties is suggestive of an active leadership role for the fathers here, rather than mere honorifics. Other fictive family language, including the use of "brothers" for members, sometimes accompanies the use of father for leaders in these groups of the Bosporus, as I discuss in another article. 44 Th e use of parental language is also attested for associations in Egypt or in groups of Greek-speaking immigrants from Egypt elsewhere in the empire. Some of these involve devotees of gods with mysteries. One inscription from Rome involves a group founded by Greek-speaking immigrants from Alexandria devoted to Sarapis (IGUR 77 = SIRIS 384; 146 C.E.). Th is "sacred company (τάξις) of the Paianistai" devoted to "Zeus Helios, the great Sara- pis, and the revered (Σέβαστοι) gods" honours Embe, who is called both "prophet" and "father of the company." Th e use of the term prophet here strongly suggests an active role for this "father" within the group.
Turning to Egypt proper, in a partially damaged third c. C.E. papyrus from Oxyrhynchos, a man pronounces an oath pertaining to initiation into mysteries, making mention of both the leader of the group, "father Sarapion, " and his fellow-initiates, the "brothers, " perhaps "mystical brothers (μυστικο]ὺς ἀδελφούς)." 45 In connection with mysteries, it is worth mentioning Apuleius' novel, in which the character Lucius, upon initiation in the mysteries of Isis (set at Cenchreae in Greece), refers to the priest as his "parent" ( parens). 46 Similarly, worshipers of the Syrian Ba'al as Jupiter Dolichenus at Rome (on the Aventine) reflect such terminology, with priests titled "father of the candidates" ( pater candidatorum) and fellow initiates calling one another "brothers" ( fr atres) in the second and third centuries. 47 Also quite wellknown are the associations of soldiers devoted to Mithras in the second and following centuries, in which the seventh stage of initiation was "father" ( pater) or "father of the mysteries" ( pater sacrorum). 48 It is important to note, however, that with Jupiter Dolichenus and Mithras we are indeed witnessing largely Roman cultic phenomena, and almost all instances of fictive familial terminology are in Latin for these two gods.
"Papa" as a Functionary
Another metaphorical use of parental language in associations is a more intimate form of address that eventually also found a place within Christianity ("papa" = pope). Th e more colloquial and affectionate term "papa" or "daddy" (πάππας or ἄππας in Greek and variants) was used of religious functionaries within some associations, particularly in Asia Minor, as Karl Buresch noted long ago. 49 In the early second c., a group of initiates (μύσται) devoted to Dionysos met in a "sacred house (οἶκος)" in the vicinity of Magnesia on the Maeander River. Th is group included in its membership two men called "papa" (ἄππας) or foster-father of Dionysos (the role oft en taken on by Silenos in mythology), alongside an arch-initiate, priestess, "nurse" (ὑπότροφος), and hierophant (IMagnMai 117). 50 Other members of the group may well have addressed these men using this affective term.
A second c. inscription from a village north of Hierapolis in Phrygia involves the villagers of Th iounta honouring a "brotherhood, " φράτρα. Th is was a common, indigenous term for a cultic association in Phrygia, Lydia, and Mysia (not to be confused with civic φρατρία).
51 Within this group at Th iounta, one of the functionaries apparently held the title of "papa" (ἄππας). 52 Similarly, a grave from the vicinity of Gölde, near Saittai, mentions "Apollonios the friend and Julianos the papa" (line 29) among those who honour the young deceased priest, Lucius. Th ese two persons appear 49) Buresch, Aus Lydien, 130-31. 50) As discussed in Robert, "Sur une monnaie, " 141-151, Otto Kern suggested that a damaged monument from Phrygian Hierapolis which mentions an "ἄππας" and depicts several figures (Kabiroi, he believed) involved an association devoted to the Samothracian gods with a leader taking on the title of "papa." However, Robert convincingly shows that the accompanying relief is better interpreted as depicting several criminals being led to the circus for execution, one of which was named Appas. towards the end of a list and not along with actual family members and close relations that appear in the opening lines. Th is suggests the deceased's membership in an association of "friends" (φίλοι) headed by a "papa, " as Buresch also points out (TAM V 432; 214/5 C.E.).
Other instances of "papa" do not necessarily involve unofficial associations, but further confirm the use of the term for functionaries in cultic contexts. A second or third c. inscription from Tarsus in Cilicia (IGR III 883) involves a professional association (devoted to Demeter) that honours a Roman consul, describing him as director of public works, Ciliciarch, gymnasiarch, and also παπειν (accusative case). Louis Robert shows that the latter term refers to an "indigenous priestly title." 53 In light of such evidence, D. Feissel seems right in arguing that a first c. inscription from Dorla in southern Lykaonia, which mentions "Philtatos, the most blessed papa" (ILykaonia 408), likely refers to a pagan religious functionary, not a Christian priest as Gertrud Laminger-Pascher (the editor of ILykaonia) too readily assumes. 54 What is indeed a clear Christian case of the use of "papa" for the leader of a congregation comes from a letter dating sometime between 264 and 282 C.E. (PAmherst 13). 55 In it, a certain Christian merchant, then at Rome, writes to his fellow-workers at Arsinoe in Egypt, who are termed "brothers." He writes to these fellow-workers and co-religionists concerning their need to make payment for the shipment of goods either to Primitinos (the shipper) or by way of Maximos, the "papa" (πάπας) of the congregation at Alexandria. 56 We are witnessing similar uses of fictive kinship to express relationships or hierarchies within associations, be they Christian or "pagan."
Th e N ature and M eanings of F amily M etaphors
Before addressing meanings of parental metaphors, it is important to note the common juxtaposition of parental (primarily paternal) responsibilities and leadership in the civic setting within literature of the classical, Hellenistic, and Roman periods. 57 When authors from Aristotle on discuss the building blocks of society, they stress the household as the basic unit of society, suggesting that good management of the household would mean good management of the polis (πόλις). And when they discuss household management, the father's rule over the household is oft en taken as an analogy for leadership in society more broadly. Th e household is, in many ways, a microcosm of society or, as expressed by Philo of Alexandria, "a house is a city compressed into small dimensions, and household management may be called a kind of state management" (On Joseph 38 [trans. LCL]). So comparisons worked both ways. Actual parental leadership was a model for leadership and beneficence in the civic setting and, conversely, leadership or benefaction in civic contexts and associations could be expressed in terms of parental activity.
Oft en, inscriptions give us only momentary glimpses of social life, so it is difficult to assess the meanings that would be attached to the metaphorical use of familial or parental language in associations and synagogues. 58 Mere passing mention of a "mother" or "father" of a group on an inscription tells us little about how these figures were viewed within the group (in cases where they were members and leaders) or of what social relations and obligations accompanied the use of such fictive familial terminology. Still, something can be said about the potential meanings of parental metaphors within associations and synagogues in light of what we know about "family values" from first and second c. literary sources, such as Plutarch, Hierocles, and Philo of Alexandria.
First of all, the use of fictive parental terms is consistently related to issues of honour and hierarchy. For Plutarch and others in antiquity there is a hierarchy of honor (τιμή, δόξα) which characterizes familial relations. Brothers come before friends: "even if we feel an equal affection for a friend, we should always be careful to reserve for a brother the first place . . . whenever we deal with occasions which in the eyes of the public give distinction and tend to confer honor (δόξαν)" (491B [LCL]). Beyond this, nature and law "have assigned to parents, aft er gods, first and greatest honor (τιμήν)" and "there is nothing which men do that is more acceptable to gods than with goodwill and zeal to repay favours to those who bore them up" (479F [trans. LCL with adaptations]; cf. Hierocles, On Duties 4.25.53). Hierocles also speaks of parents as "our greatest benefactors, supplying us with the most important things" (Hierocles, On Duties 4.25.53). 59 Similarly, Philo outlines the nature of the parent-child relation, grouping the role of parent with other socially superior positions, including the benefactor: "Now parents are assigned a place in the higher of these two orders, for they are seniors and instructors and benefactors and rulers and masters; sons and daughters are placed in the lower order, for they are juniors and learners and recipients of benefits and subjects and servants" (Special Laws 2.226-27 [LCL]). 60 In choosing to call a benefactor or leader of the group a mother or father, then, members of an association, as metaphorical sons or daughters, were putting that figure on a par with the most honoured persons in society, second only to the gods (or God). 61 Association-members were also to some extent re-affirming their own lower position in social hierarchies, along with their piety and gratitude to those higher in the social system. 62 Secondly, the use of parental metaphors could also be associated with affection, goodwill, and protection, which would have implications for a sense of belonging within the group in cases where a "mother" or "father" was a member or leader. In his treatise On Affection for Offspring, for instance, Plutarch stresses how parents, by nature, show great affection (φιλοστοργία) for children, protecting and caring for the well-being of their offspring as a hen cares for its brood. 63 Conversely, the expectation was that children would reciprocate or "repay beneficence" by providing or caring for their parents, at least in older age, which would have metaphorical significance for those who were "adopted" as "son" or "daughter" with a city or group acting as parent (cf. Hierocles, On Duties 4.25.53). On a larger scale, the vocabulary of goodwill (εὔνοια) and affection (φιλία) which Plutarch and others associate with family relations were also very common within the system of benefaction and honours which characterized social relations in the cities of the GrecoRoman world, and parental metaphors are part of this picture.
C onclusion
Greek inscriptions point to the relative importance of fictive parental and familial language in cities of the Greek East at the beginning of the common era. Th is is also the case with small, unofficial associations specifically. If there was cultural influence at work between East and West, it seems that, initially, the early Greek practice impacted later Roman developments, not the other way around. In many respects, this is an important framework for understanding the adoption, continued use, and contemporary interpretation of the titles "mother of the synagogue" and "father of the synagogue" within Greek-speaking Jewish diaspora contexts, titles which, due to the happenstance nature of archeological materials, begin to appear in the surviving Jewish epigraphic record in second c. Macedonia. In cases where we do have enough information, it seems that the titles "father" and "mother" could be used in reference to those who actually belonged to the association in question and who served some leadership role within that context. So although in the Jewish cases we oft en lack the sort of information necessary to show that such figures served functional roles, the analogy of the associations suggests that this would be highly likely in at least some instances. Furthermore, the fact that parental titles in associations could be used of both function and honour or, perhaps better stated, as a way of honouring those who provided their services or performed duties, suggests that the functionary versus honorary debate concerning the fathers and mothers of the synagogues may be somewhat misguided. 64 In many cases, 64) Similar debates take place in connection with parental titles in collegia of the West (see, most recently, Perry, "A Death, " 178-92 and Liu, "Occupation, " 320-21). Perry convincingly argues that, in many cases, the use of familial terminology is internal to the group and "indicates something more than a formal patron-client relationship" (Perry, "A Death, " 189).
the line between the benefactor or patron and the functionary could be blurry, even non-existent. In recent years, it has also been amply noted that leadership in many unofficial contexts, including associations, synagogues, and Christian groups, for instance, naturally emerged out of benefaction: namely, benefactors that could afford to make material contributions (such as a meeting-place) could naturally take on functional leadership roles within a given group or association. 65 Th ese observations notwithstanding the fact that in a few cases parental titles may have been used of more remote benefactors who were not ever members or leaders of the group in question, but we should not assume that this was the norm.
Th e use of parental metaphors or titles among both associations and Jewish synagogues places these groups solidly within the social, cultural, and civic landscape of the Greek-speaking Mediterranean. Both share this means of expressing honour, hierarchy, positive relation, and belonging within small-group settings. Th is practice can be understood as one among the ways in which certain Jewish diaspora groups reflected their social milieu and signaled, whether intentionally or not, their belonging within a GrecoRoman cultural context.
He also correctly rejects Waltzing's view that the "mothers" and "fathers" in the West were actually social inferiors to those honouring them. 65) Cf. White, Social Origins; Rajak and Noy, "Archisynagogoi, " 75-93; Harland, Associations, 31-33.
